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I 
t is a truism that the modern world grows at an alarming rate due to new scientific dis-

coveries, new ideologies, highly sophisticated technological advances which can be seen 

across the entire universe. These developments affect us almost each and every day. 

These developments do not only affect the human race but even the plant and animal 

kingdoms - that is the whole cosmos. It is therefore fitting at this juncture to open wide our 

eyes and see how all these things affect our relationship with God and with one another. The 

current Pope Francis has made a very significant contribution in this aspect when he pub-

lished his encyclical letter " Laudato Siʹ", which focuses on the relationship between the hu-

man race and the whole cosmos. Hence he adopts the hymn of St. Francis of Assisi chanting 

the beauty of creation as "a sister".  

We, as the publicity committee, feel compelled to discuss how all the above mentioned fac-

tors, especially technology which seems to be prevailing in people’s lives affect our faith in 

general. The manner in which technology affects us is as detrimental as it is beneficial. The 

main focus of this magazine is to critically examine the impacts of technology on us, firstly as 

humans then as religious and/or lay people - and all people of goodwill. It is to be noted that 

the encyclical Laudato Si falls part of the social doctrine of the Church.  

During this technological age our lives are contaminated and distorted by our diverted devo-

tions to a myriad of technologies which ultimately do not give us the fulfillment. It is Christ’s 

appeal to everyone to adhere to the precepts of the Lord and put aside what could be destruc-

tive. Our venture as this committee is not to presuppose that technology is bad, rather it is to 

show that as Laudato Si points out, there is interconnectedness between humanity, technology 

and the whole of creation.  

Editorial team  
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I 
 am delighted that the editorial team of this 

year’s Imbizo had looked to Pope Francis’s 

encyclical Laudato Si’ for inspiration. The en-

cyclical draws our attention to the impending 

environmental crisis that the globalized world has 

not yet addressed sufficiently. It is addressed, not just 

to Christians or to believers, but ‘to every person 

living on this planet’ (LS 3) because is concerns the 

care of our ‘common home’. 

So far the United Nations Framework Convention 

on Climate Change (UNFCCC) has hosted 21 con-

ferences, the so-called Conference of the Parties 

(COP). COP is the highest body of the UNFCCC 

that meets annually to evaluate the Convention’s pro-

gress and to make further agreements concerning the 

implementation of the 1997 treaty known as the 

Kyoto Protocol which commits the parties to reduce 

the emission of greenhouse gases. The often debated 

premise is that the average temperature of the earth’s 

atmosphere is increasing owing to excessive amounts 

of human-synthesized carbon dioxide. Increase in 

the earth’s temperature – global warming – will have 

disastrous and irreversible effects, rendering the 

planet inhabitable to humans to all life. At the last 

COP21, held in Paris, all 195 parties committed 

themselves to limiting the rise in the global tempera-

ture to less than 2 oC, preferably lower than 1.5 oC, 

which ‘would significantly reduce the risks and im-

pacts of climate change’ (UNFCCC Paris Agreement 

Article 2, 1 (a)). The timeframe to achieve this would 

be up to 2030, requiring much political will and fi-

nancial commitment. It is significant to note the goal 

is placed in the wider context of ‘sustainable devel-

opment and efforts to eradicate poverty’ (ibid.). We 

can’t agree more! 

The force of the Pope’s encyclical, while acknowl-

edging the global forces of post-industrial modes of 

production and consumption and recognising the 

urgent need for enforceable international agree-

ments, challenges the attitudes of individuals that 

effect small destructive ecological changes. Each of 

us has the responsibility to care for our environment; 

to effect the lifestyle changes that realise we are con-

nected not just with each other but with every crea-

ture and every part of the natural order; the cumula-

tive effect of our actions effects the entire earth. We 

who believe find greater moral obligation in the 

‘Gospel of Creation’ to be accountable stewards of 

the created order. We in the religious academic are-

na are called to debunk the dangers of the prevailing 

‘technocratic paradigm’ and educate for an integral 

ecological spirituality. 

The next UNFCCC COP, the 22nd, will return to Af-

rican soil: at Marrakesh, Marrakech, Morocco from 

7 to 18 November 2016. Let us in Africa increase 

our efforts to ensure a brighter future for our conti-

nent. We hope that the encyclical will add greater 

impetus to the international resolve to meet the 

agreed targets. 

This volume of Imbizo is a contribution to the dia-

logue for which Pope Francis calls to promote a 

change of lifestyle that contributes to sustainable de-

velopment and the common good of all. Congratula-

tions to the editorial team for their inspiring effort. 
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SOME THOUGHTS ON POPE FRANCIS’ AMORIS 
LAETITIA: AN EASY TO UNDERSTAND, SIMPLE 
THEOLOGY 

 

 

 

 

A 
t the beginning of this commentary on 

the apostolic exhortation Amoris Laetitia 

I cannot help but share my general im-

pressions on it. It is both homey and 

scholarly. The language of AL is simple and accessi-

ble. Although some chapters are addressed to peo-

ple with a theological aptitude, the language still re-

mains accessible to all, thus it has merited a fitting 

description as a document for “kitchen sink theolo-

gy”. Its simplicity does not however take away the 

pastoral and theological depth expected of such a 

document and it remains “an eloquent defence of 

the catholic vision of marriage”. 

Because of its simplicity, the theology of Pope Fran-

cis in Amoris Laetitia has been called “Kitchen sink 

theology”. I would like to think of AL as a document 

for “living room theology”, the living room as an im-

portant space in which family bonds are nurtured; it 

is a theology for the entire family precisely for build-

ing up the family as whole. It is also an “on the road 

theology”, appealing to those in different parts of 

their journey. Its holistic approach makes it appeal to 

a vast array of family situations, from the young peo-

ple remotely thinking about marriage, to the di-

vorced and remarried and to those married for 20, 

30 40 years and preparing for death together.  

An Ecclesiological vision – The Field Hospital 

Faithful to the vision of the Church that Pope Fran-

cis has called for, A.L is an invitation to be a Church 

that aligns itself with the margins. In the 2013 exhor-

tation Evangelii Gaudium he wrote, “I prefer a 

Church which is bruised, hurting and dirty because it 

has been out on the streets, rather than a Church 

which is unhealthy from being confined and from 

clinging to its own security”, EG 49. In tune with this 

vision of Church in AL he writes, “I sincerely believe 

that Jesus wants a church attentive to the goodness 

which the Holy Spirit sows in the midst of human 

weakness, a Mother who, while clearly expressing 

her objective teaching, always does what good she 

can, even if in the process, her shoes get soiled by 

the mud of the street”, AL 308. In short, as Church 

we have to be willing to go out and be dirty, to share 

in the suffering and weakness of the people who are 

the body of Christ. This is the church that character-

ises the field hospital. 

Amoris Leatitia in the year of Mercy – Love and 

Mercy 

For all that can be said by way of commentary, a 

reading of AL without the consideration of mercy 

would be doing injustice to the Pope’s reflections. 

Two virtues characterise the exhortation; love and 

mercy. For Pope Francis, love is not just plain and 

simple, it is something to celebrate and in which to 

find joy; the centrality of Chapter 4, “Love in mar-

riage” speaks volumes to this. Family life cannot be 

without love, and true love in all its forms and ex-

pressions cannot be without Joy. The meaning and 

nature of married and family life are encapsulated in 

this single title – The joy of love. 
The second element is mercy. “It is providential that 

these reflections take place in the context of a Holy 

year devoted to mercy, because also in the variety of 

situations affecting families the church is commis-

sioned  to proclaim the mercy of God”, AL 309. 

The nature of the family apostolate in our day and 

the myriad of complexities it entails naturally obliges 

pastors to be ministers of mercy and to embody “the 

logic of pastoral mercy”, AL 307 – 312. The intrinsic 

link between love and mercy lies in the understand-

ing that God is gratuitously merciful, this mercy is 

not a weakness on God’s part, but characterises the 

Logic of gift. What then gives us an impetus in the 

complex family apostolate that has often been 

marred by condemnations and pointed fingers lend-

ing to feelings of guilt, shame and often enough an-

ger is that God shows us the way of mercy, and we 

get the confidence that “love will triumph in the end 

over every kind of pain” The church therefore learns 

that mercy “must penetrate the heart and mind of 

every person”, AL 309. 
In the final analysis whatever we do and whatever 

moral action we take in light of the reality of mar-

riage and family life, we always have to be guided by 

the four imperatives that characterize the dialectic 

between the teaching of the church and the lives of 

the people who are recipients of the family aposto-

late: 1. Faithful; 2.Realistic; 3. Honest; 4. Creative, 

AL 2. 

By Br. Nhlanhla John Mhlanga OMI 
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O 
ne of the questions in a Philosophy of 

Technology is whether technology is 

neutral or whether it, in itself, is value 

laden. Is technology merely a means to 

an end, or does it in some way determine human 

action? (Franssen et al. 2015: §3.3.1). The question 

of neutrality is not simply an ethical question but an 

existential one. A number of philosophers accept 

that technology makes a substantial contribution to 

our ‘life world’ – it determines or conditions patterns 

of behaviour and interpersonal relationships. Tech-

nology is, after all, a human product which is cultur-

ally embedded (Ihde 1993:53). The ‘non-neutral, 

transformative power of human enhanced by tech-

nologies’ is a crucial feature of the environmental 

crisis of our times (:51). 

Pope Francis recognises the impact of technology on 

human living. In Laudato Si’ he says:  

 

We have to accept that technological 
products are not neutral, for they create 
a framework which ends up conditioning 
lifestyles and shaping social possibilities 
along the lines dictated by the interests 
of certain powerful groups. [LS 107]  

 

The Pope acknowledges the non-neutral, existential-

ly influencing power of technologies and how this 

aspect can be manipulated by the politically and eco-

nomically powerful with detrimental effects on our 

planet. It is not just a matter of the manipulation or 

use of the technology: the development of technolo-

gy embodies various intentions which shape our life 

world. Initial intentions might be good – for the im-

provement of human living – but unanticipated con-

sequences and selfish intentions can have disastrous 

effects.  

A deeper problem has been identified by Pope 

Francis: making ‘the method and aims of science 

and technology an epistemological paradigm which 

shapes the lives of individuals and the workings of 

society’ [LS 107]. 

A life of faith is guided by a different epistemological 

paradigm. It is not a paradigm that contradicts, but 

complements, scientific knowledge. The believer 

would like faith to provide the framework that struc-

tures our life world, both ethically and existentially. 

Does this means that the Christian paradigm (let’s 

call it ‘The Way’) is in competition with the 

‘technological paradigm’ [LS 108]? Pope Francis 

acknowledges that the dominance of the technologi-

cal paradigm makes it ‘difficult to do without its re-

sources and even more difficult to utilize them with-

out being dominated by their internal logic’ [LS 

108]. 

Technology certainly has enhanced the practice of 

religion and the spread of the faith: printing, sound 

amplification, and information-communication me-

dia from radio to contemporary social media. The 

increasing globalization of the technocratic paradigm 

[cf. LS chapter 3, section II) requires an urgent faith 

response. In a nutshell, the call of the Pope is that 

the logic of the ‘The Way’ must dominate our life-

style choices and interpersonal relationships, and 

our interaction with non-human creation.  

Pope Francis has both these aspects in mind when 

he introduces the intention of his encyclical: ‘I would 

like to enter into dialogue with all people about our 

common home’[LS 3]. The faith response does not 

only engage with people who hold the same religious 

faith, but engages with all, regardless of religion or 

lack thereof. The purpose of the dialogue is to en-

sure that the logic of the common good is used to 

protect the earth. 

One important aspect of the practice of our faith is 

care for the poor and the oppressed. Often the poor 

have limited access to technology, prohibited by 

costs and opportunities. Often technologies are used 

by big industry to exclude the poor from employ-

ment. We have many resources from our theological 

reflection, particularly the ever-developing social 

teaching of the Church. Let us be driven by our non-

neutral, transformative faith to take every opportuni-

ty to protect Mother Earth, and the dignity of every 

person. 

 

By Fr Neil Frank, OMI 
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O 
ne day, I was in Italy. I was being met at 

the station by the rector of a diocesan 

seminary. I thought that there would not 

be too many Roman collars walking in 

the station square among the rush hour crowd, as I 

was in a provincial town (and not in Rome). As it 

happens in winter time, people were wearing coats 

and scarfs. Well, as I was wandering among the 

crowd trying to identify the person I was supposed to 

meet, my cell phone rang and a male voice was ask-

ing me whether I was wearing a green overcoat. At 

my positive reply, he told me to turn around and…

there he was! 

On the other hand, a confrere once expressed his 

frustration at the fact that in his community of two, 

the other priest during their meetings would take calls 

and spend a long time talking on the phone.  

And on a recent occasion when I was supposed to 

celebrate the funeral Mass at the family home, the 

person whose contact number I was given forgot to 

switch on the phone. Despite going around for a long 

time in the township and asking a number of people, 

I was unable to locate the home and found no better 

alternative than to return home!  

In some sisters’ congregations as soon as the candi-

date sets foot in the house for pre-postulancy she has 

to give up the phone and, like in many boarding 

schools, communication is possible only through and 

with the consent of the sister in charge. 

For those who have grown up using the phone, the 

requirement to give it up is short of a heroic act! 

Yet, in many novitiates, it is common practice to ask 

the novices to give up their cell phone which they can 

eventually use on specific occasions. Needless to say, 

many give it up sincerely, while others   confess later 

on that they had given up one and kept a second one 

for ‘emergencies’, as they say. 

Is using the cell phone an immoral act? No, it is not. 

Perhaps in the minds of some people cell phones are 

associated with some diabolic inventions made to 

take away people from prayer and contemplation! 

Maybe, in this we see a reaction which may be typical 

in many church circles. For instance, when the televi-

sion was introduced in Italy in 1954, if I remember 

the date correctly, friends who were in the junior 

seminary of the diocese were told by the rector that, 

when at home during holidays, seminarians were for-

bidden to watch TV! How that could possibly happen 

when in the vast majority of homes at that time every-

thing happened in the same room – eating, cooking, 

relaxing, doing homework, praying –  and only the 

bedrooms would be separate, is everyone’s guess! 

When casuistry developed in moral theology, with its 

well-known systems of probabilism, probabiliorism, 

laxism and equiprobabilism, the phone was unknown 

and people were more concerned with the issues re-

lated to sheep and wool trading.  So, when looking at 

the moral issues involved in the usage of a cell phone 

we may be free from tedious references to Church 

Tradition which at times seem to be used to justify 

the speaker’s or writer’s acquired positions rather 

than the truth of the matter. 

If we contextualise the theology of creation we may 

conclude that the cell phone is something good as it 

came out of the incredible capacity of human beings 

to develop God’s creation. I would not hesitate to 

link the invention of the cell phone to Genesis 1. But 

like the stories of the first chapter of Genesis, the 

point is how to use one’s abilities. 

So the issue at stake with the morality of the cell 

phone is the way we use it. In other words, we go 

back to the person as the primary agent in morality. 

The person comes before the act. The moral systems 

mentioned above gave priority to the act before the 

person and fell into the trap of wanting to define eve-

ry possible situation and, in many cases, ended up 

giving ridiculous, and often abstract, moral norms. 

When the person is referred to as the subject of mor-

al acts, then we are able to perceive the goodness of 

the phone and the possible dangers linked to it. 

The cell phone is useful to communicate and to keep 

in touch with people wherever they are, as opposed 

to the lengthy process of letter writing and physical 

presence near the appliance in the case of a land line 

telephone. Yet one may spend lengthy periods of 

time on the phone and other duties become second-

ary and are not accomplished.  

We all say that formation is a holistic process to build 

By Fr. Luigi Morell M. Afr. 
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an integrated personality. Formators are obviously 

worried that times dedicated to basic issues of life in 

common are continually interrupted and shortened. 

So there is a need for the person to be responsible 

and committed. With the cell phone goes also the 

texting of messages, an activity that estranges people 

from one another as each one is concerned with the 

instrument in the hands rather than with the neigh-

bouring person.  

Above that, personally, I am concerned about the 

fact that too long usage of the cell phone and mes-

sage texting may cause people to become unable to 

use the language correctly, as well as to express one-

self in complete sentences in a nice and intelligible 

way. Maybe in the future homilies will be pro-

claimed in SMS style of language, and parish notices 

written in the same style. But I hope not to have to 

have to put up with that when listening to a homily 

or to the reading of parish notices! 

We become too accustomed to those who com-

municate with us frequently and give them our time 

over and above other relationships which may prove 

to be more engaging. In any formation community, 

as well as in any other community, are people with 

whom we share the daily conditions of life that mat-

ter first. We are worried that the cell phone becomes 

a way to escape from the often hard process of build-

ing up meaningful relationships with others who are 

physically next to us. People who enter into the for-

mation journey come from a mentality which consid-

ers the cell phone an integral part of life, unlike the 

people of my generation – and of several generations 

following mine – who saw the phone as an instru-

ment to be used with caution.  

When prohibiting the phone in formation I am ask-

ing myself whether we are not throwing out the water 

with the baby as well, according to the classical exam-

ple. 

When I pick up my cell phone I am able to express 

my wonder and thankfulness to God for the creation 

that surrounds us and for the marvellous ways of the 

human mind. 

 

 

 

 

 

 

T 
he ultimate uniqueness of the modern 

project lies in the phrase “science and 

technology”.  The words are inextricably 

linked because the realities of which they 

speak are so linked.  Technology moves forward 

through scientific discovery and scientific discovery is 

ever dependent upon the progress of technology. 

I’ve been asked to write upon the relationship of reli-

gion to science and technology and, specifically, to 

consider the question of whether or not there is a 

conflict between the two? 

Given the central importance of science and technol-

ogy in the first global society in human history, no 

one of religious commitment wishes for such a con-

flict.  Rightly or wrongly, we feel we cannot win such 

a debate. That wish, however, is obviously not suffi-

cient to establish agreement between our religion, 

Christianity, and the scientific/technological basis of 

our society. 

It is no easy task even to indicate the nature of this 

conflict in some five to six hundred words! 

To attempt to do so, we will focus on one of the 

three words in the title and equation: “technology”. 

It was first coined by an American engineer in the 

early years of the twentieth century by the usual expe-

dient of combining two ancient Greek words that no 

Greek had ever put together.  Those words were, of 

course, techne and logos. 
Techne speaks of the realm of beings that only come 

to be through us human beings and logos, of course, 

speaks of word, language and the reason implicit in 

both. When one combines the two Greek words, 

By Br. James Calder M. Afr.  
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these words themselves speak of what we human 

beings make out of the word and the reason implicit 

in it. 

In classes touching on this subject, I often use the 

example of bread and wine to illustrate how it is we 

make things by using words. Restricting ourselves to 

the former – bread – we can easily see that a whole 

host of words, an entire language and form of life 

embedded in it, are necessary for the task.  Grain, 

grind, dough, knead, oven and bake are only a select 

few.  When in the desert Satan tempts Jesus to use 

divine power to turn stones into bread, Jesus tells 

him: “Man lives not by bread alone but by every 

word that comes from the mouth of God.” 

There is a very exact truth in those words. 

Unlike other creatures, we use language to make 

something else out of the beings around us.  This 

unfettered making of one thing out of another, how-

ever, has not long been a prominent characteristic of 

our species. While our exact species has graced and 

disgraced the soil and surface of the earth for some 

200,000 years, building only began some 7,000 

years ago.  Our first enduring making seems to be 

the making of those great works of visual art that we 

find in the caves of south-western Europe and which 

are dated to some 34,000 years ago.  Before that 

point in time, our prehistoric ancestors used a virtu-

ally unchanging set of stone tools to satisfy their 

physical needs for food and protection from the nat-

ural elements.   

Today, our making reaches far beyond the satisfac-

tion of human physical needs. Indeed, it might not 

be amiss to say that the two have long parted compa-

ny for in the modern world of the global society, 

hundreds of millions of our fellow human beings 

live in conditions of destitution never previously 

known and go early to the grave due to the failure of 

this same society to satisfy their physical needs. 

The spectrum of our making today stretches from 

bread and wine, through Auschwitz and Hiroshima, 

to the unprecedented interconnectivity of the inter-

net, to air travel and exploration into the outer spac-

es of the universe.   

Everything in this spectrum – the seemingly good 

and the seemingly evil – arises out of the Pandora’s 

Box of our usage of words and language.  The nu-

clear bombs dropped on Hiroshima and Nagasaki 

came from the scientific usage of the language of 

algebraic mathematics as surely as Auschwitz came 

out of the Nazi usage of words like “Jew”, “Gypsy” 

and “homosexual”.   

Jesus of Nazareth came to us as God, as Logos and 

Love, incarnate in human flesh. The question here 

is: did he come as logos so that we could make 

something out of his body or that he might make 

something and someone out of us, something hu-

man and someone humane?   

For those with even the slightest religious commit-

ment to the gospels, the answer is surely clear 

enough. He came that we might have life through 

seeing what we would not otherwise see in the light 

peculiar to language: ourselves and the others 

around us as each of us truly is.  He came that we 

might return in our own way to the state of the “little 

child” at the heart of the gospel message: the little 

child who is the listening one on the verge of lan-

guage as speech.  So, I fear, the answer to our origi-

nal question is not the one we wish for. Between the 

religion of the Christian gospels and the global sci-

entific world of “science and technology” that so 

blindly shape our lives, there is a conflict of the most 

basic character.             

We use a lot of creativity and new tech-

nology, cutting edge things to use in 

our church, but really what it comes 

down to is God changing a life. 

— Kerry  Shook 
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F 
ar from disgusting other’s culture and prais-

ing my own, this article brings to the aware-

ness that there is no superior or inferior 

culture. Either ‘theirs’ or ‘ours’, they both 

express people’s values through different cultural set 

up. 

Sometimes, during our tea-break or any other social 

gathering outside our lecture time, hearing students 

charting, one may think of the Pentecostal event 

when people spoke in tongues .The difference is 

that, there each could understand in his/her tongue. 

In our Cedara context, one thinks of the many ele-

ments which make our differences as students at 

SJTI, including our different languages. It sounds 

beautiful to put different things together and seeing 

them working in harmony as our SJTI in which we 

belong but also it is very much useful to be aware of 

the differences that exist and to be able to integrate 

them in our daily encounters. The point of focus in 

these few words is not the language. Rather, it is 

about our rich and different cultures that we bring 

together in a colorful way and so far we are able to 

integrate them together in a great harmony as far as 

our SJTI community is concerned. 

The integration I am talking about is the keeping 

and knowing our differences that we bring together. 

It is being aware that what may sound plausible and 

suitable in public in the perspective of my cultural 

set up may be scandalizing or the opposite in other’s 

culture and vice-versa. Since it becomes a principle 

that we do not make but part of our cultural diversi-

ties, one must therefore be aware that while in a 

larger group of people who are from different back-

grounds and cultures, s/he must bear in mind that 

what may be considered culturally accepted in one’s 

corner may be a taboo for the other and what the 

other calls taboo may be a value in someone else’s 

culture. This kind of setting of our minds to accom-

modate and integrate differences that we encounter 

in our life can determine our capacity of our being 

enculturated. In this respect, enculturation can 

therefore be thought in line with our capacity of be-

ing sensitive to the other. To avoid imposing our 

culture for ‘‘taboo’’ or consuming others’ culture for 

our ‘’taboo’’, one needs to be sensitive and tolerant 

to others’ culture and find values in them because 

there is neither superior nor inferior culture. They 

both transmit values. Each culture expresses one’s 

ways of living and doing. By expressing ways of do-

ing and living, they transmit different reality on the 

basis of each culture. For example, while talking 

about ‘Pirates’, one may be praising the South Afri-

can Soccer team while the victim of the ‘Pirates’ in 

Somalia’s seafaring may feel harmed; Only because 

the word ‘Pirates’ is used in different cultures. In 

our SJTI community, this integration involves a 

combination of 31 different nationalities . Since 

most countries have more than one culture, the cul-

tural combination goes beyond that of 31 nationali-

ties. But then, how can someone be enculturated at 

his/her best? Surely, being enculturated is not about 

dropping one’s culture and embracing someone 

else’s culture (of the new place). Rather, it is trying 

to relate one’s culture to the others’ culture and to 

that of the gospels (Christian perspective) rooted in 

Christ’s message which would fit in every culture. 

Some of the insights about this cultural awareness 

have been part of my personal experience and I do 

believe that yours also may fit in as well. Just try to 

be aware of it! As our SJTI community, we can be 

called a ‘unity in diversity or diversity in unity’, a 

sign of the new discipleship of Jesus which calls for 

unity: Jews, Greeks, Gentiles,…all together in build-

ing God’s kingdom. 

Our attitude in a new cultural set up should there-

fore be in liaison with our awareness that as person, 

we don’t bring a new and superior culture, neither 

do we find one. When we come together, only that 

we bring a different one and we find also a different 

one. Both culture therefore, ‘theirs’ and ‘ours’ need 

to be integrated. 

 

                                                                          

By Silas NSABIMANA, Mafr. 
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T 
he Fourth Industrial Revolution is being 

driven by a staggering range of new tech-

nologies that are blurring the boundaries 

between people, the internet and the 

physical world. It's a convergence of the digital, 

physical and biological spheres. - Fulvia Montresor 

 
Looking at the history of industrial revolution as 

posited in the picture, one will realise that in 1784 

industries were using natural resources such as water 

which indeed to a greater degree were environmen-

tally friendly. About 86 years later in 1870, there 

was a slight improvement building upon the first 

which was characterized by the discovery of electric 

powered equipment, mass production and division 

of labour in work places. These improvements 

made life easier and opening doors for new discov-

eries using the available resources then. For a long 

time these technologies were used. The differences 

in time period is roughly 99 years from 1870 to 

1969 which makes a difference of 13years longevity 

in terms of time scale in which the second industrial 

revolution took compared to the first. Presently, 

meaning in the 21st century, we are still operating on 

the electronics, IT, automated production etc. 

which were discovered in 1969 and beyond. 

Governments have moved from sustainable devel-

opment to unsustainable development (although 

this might be argued otherwise). In the early ages 

(1784-1870) industries used clean energy until 19th 

century with the arrival of new developments such 

as electrical generation and extraction of natural re-

sources such gold, oil, coal, diamond etc. Ever since 

then, natural resources have been exploited and the 

environment polluted. Meteorologists have discov-

ered that 19th century marks the tremendous in-

crease in greenhouse gas emissions which lead to 

global warming as we experience it now. Basically, 

our propensity to improve our live style and a myri-

ad of innovations have led us to be blind on the oth-

er hand because we have forgotten our responsibil-

ity towards life (perhaps even nature) in general. 

The main source of this feeble mindedness is failure 

to understand co-existence of humanity and other 

living organisms on earth - we have comforted our-

selves with detrimental pride of anthropocentricism.  

Nowadays, majority of the people die from prevent-

able diseases they should not be dying from and, 

plant and animals species are perishing. In the first 

place, effects of climate change caused by industrial 

revolutions which generally constitutes the largest 

emitters of greenhouse gases lead to changes in 

‘normal’ climate system. We experience, floods, 

hurricanes, storms, droughts and earthquakes at an 

unprecedented rate, the pattern of seasons has com-

pletely changed, in some places spring is swallowed 

by extended winter periods, summers are extra-hot 

and winters extremely cold. When all this happens 

it is not only humanity that is affected but life in gen-

eral.  

We cannot stop climate change but we can reduce 

the intensity. Perhaps we can do little things such as 

avoiding consumerism, reducing energy use, reusing 

our products and recycling them. We can minimize 

pollution, conserve natural resources, introduce and 

enforce environmental protection laws such as car-

bon tax etc. Therefore the spirit of the fourth indus-

trial revolution ought to be directed towards innova-

tions that will help in bringing up new technologies 

that are environmentally friendly and sustainable. It 

is never late for action! 

Technology and Industrial Revolution:  
Effects on climate change and environment 

By Paseka Nicholas MASIU OMI 

http://www.weforum.org/agenda/2016/01/the-fourth-industrial-revolution-what-it-means-and-how-to-respond
https://www.weforum.org/agenda/authors/fulvia-montresor
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T 
he 21st century world is often described as 

the most technologically advanced and 

enlightened generation. In the world 

where technology is evidently every-

where, everything is connected to technology, it has 

become essential to our daily living: it affects how we 

live, learn, socialise, shop, relate, and even how we 

pray. I am very amused and excited by technology, 

just like most of you. While technology has that at-

tractive nature, it should not take us to places we 

would not want to be, that is, where we expect more 

from technology than from ourselves and God: to be 

connected, but alone, despairing, divided, and 

yearning for the deeper meaning of life.  

Technology is perceived to be the greatest of the 

many revolutions in the history of humanity.  The 

technological revolution greatly changed human life. 

It has made us the greatest generation in our history. 

Technology is the indisputable ground for develop-

ment and growth in the world of economics. Of all 

the factors of production, none ranks in importance 

and in influence as much as technology. How con-

tradicting it is: we have become the greatest, yet, on 

the other hand, humanity is still faced with three fun-

damental problems, namely, human evil, human 

suffering, and death. We still cannot answer where 

evil comes from, why humans suffer and why death 

is inevitable.  

The microchip has a great influence on our genera-

tion. We are able to see through the universe, we 

have the ability to look into the future. We are able 

to see under the sea, and even deep into the earth. 

We often are able to predict the weather forecast, 

warn people of any future natural distastes, like 

floods or cyclones. These great innovations have 

changed and improved the world a great deal, to an 

extent where we seek more from technology than 

ourselves. However, evil seems to escalate at the 

same rate as the escalating of technological advances. 

How do we explain the creation of nuclear weap-

ons? Why do we have these unending wars, racism, 

terrorism, injustice and human torture through all 

generations? We have failed to stop these evils. 

Even the high-up technological intelligent people are 

asking how we can change humanity so we can stop 

these wars, lies and hurt. Technology is no longer 

good in the hands of humans: we are being de-

stroyed by what we made. 

Even with great and advanced technology, the ques-

tions that remain unanswered are where does evil 

came from and how do we solve it. We fail to get 

along with other people, even in our families. We 

tend to get used to destructive habits. Even great phi-

losophers seem to be powerless to stop this human 

calamity. The Bible says the problem is with human-

ity: we have separated ourselves from God and we 

need to be restored back to God. God is our only 

hope. British philosopher, Bentham, insists that the 

evil lies in our hearts, and it is from our hearts that it 

should be removed. Just like the great king David, 

we seek God’s mercy to heal the human heart. Da-

vid said ‘God restore my soul’. Faith in God is our 

only hope. We are more than body and mind, thus 

we seek to find meaning in our lives. We only find 

true meaning in God. 

Human suffering is another calamity technology has 

not managed to solve. Why we suffer is a difficult 

question. Technology and science to a great extent 

have managed to reduce the suffering of humanity 

but still with our technological advanced societies we 

continue to witness poverty, families breaking down 

and human destruction. In one of the oldest books 

of the Bible, Job exposes the calamity of human suf-

fering. In all his suffering he trusted in God. Thus 

even we, with our beautiful creation – technology – 

our hope remains in God the creator and our Shep-

herd. 

Death is another human calamity that remains un-

solved, even in the technologically advanced world. 

Death is inevitable: we are all heading towards death. 

Other things can change us, but we start and are 

born as human beings and we end and die as human 

beings. Ecclesiastes says there is a time to be born 

and a time to die. Jesus, the Life and Resurrection, 

is the answer to humanity. While technology has 

that attractive nature, it should not take us to a place 

we would not want to be, that is, where we expect 

more from technology than from ourselves and 

God: to be connected, but alone, despairing, divid-

ed, and yearning for the deeper meaning of life. Our 

hope is our faith in God. 

Technology, faith, and the human  condition:  
Only faith can help 21st Century humanity,  

just like in the past 
By Godfrey Chikaura Op 
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F 
aith, be it Christianity, Hinduism or Is-

lam, has Being at the hub of its practice: 

the whole notion of having faith is to re-

spect and protect Being. What do we 

mean when we say Being? Many philosophers 

have argued that the word Being does not really 

mean anything or at least they say it does not point 

to anything particular: it is an abstract term. How-

ever, it can also be argued that Being is not an 

empty word, but that it speaks of one individual 

entity at a time. The whole inquiry is on recogni-

tion of Being; when I encounter ‘the other’, be it a 

dog or a human, I encounter a Being. These enti-

ties cease to be abstract things and become particu-

lars: a dog or a human. In a way one gives integrity 

to the other by this move of recognition.  

With the coming of technology, there seems to 

have been a colossal drift in the way we encounter 

each other and nature. Just to narrow down the 

discussion, we can look at the recognition of Being 

among human beings. Before the advancement of 

technology, no doubt human associations were 

much better. Communication among people was 

not so much distracted with mobile phones, indus-

trialism or so much attentiveness to television. 

Now it seems like we know more of television 

characters than we know of each other, even those 

living under the same roof. The television has be-

come the master of the house; everyone has to pay 

particular attention to it at the expense of entering 

into dialogue with the other. Identity is no longer 

formed with dialogue between individuals: it is now 

being formed by the media. Family life has been 

the centre of discussion in the Catholic Church in 

these past years. It is here that we realise the most 

important lessons of life: we learn values, morals 

and respect for the other. However, looking at the 

modern times, parents no longer have time for 

their children. What we have sacrificed is Being. 

The consequence is that we no longer appreciate 

the Being of the other: rather, we acknowledge the 

presence of them, without putting into considera-

tion the individuality of that person that has mean-

ing, that is irreplaceable, that Being which is 

unique and ought to be accepted as such.  

One might think the author of this article is ad-

vancing an unfounded idea, but we might as well 

look at our history as humanity and our use of 

technology. After the epoch of technological ad-

vancement, the predisposition towards the disre-

gard of Being increased rapidly. Hiroshima and 

Nagasaki are a good example: where it could have 

been difficult killing a person whom you were fac-

ing, it became easy for someone just to press a but-

ton and kill thousands of people, murdering the 

innocent remotely from the sky. Whoever pressed 

the button did not encounter Being: objects could 

have been the term in his mind. So was it the case 

in Rwanda when Being was replaced by terms such 

as cockroach. The same applies to Hitler and eve-

ry other form of holocaust that has occurred in our 

short history as ‘so-called’ advanced human ani-

mals. In all these examples, what was lacking was 

the understanding and encounter of Being. Dis-

tantly Being was replaced by some misrecognition 

which was in all cases pioneered by the use of tech-

nology. Technology has given too much power to 

human beings at the expense of appreciation and 

respect for Being. Most of the evils that we face 

today can easily be traced to our use of technology 

and how we have not heeded the importance of 

one to one encounter as human beings. In a way, 

we have created a society that makes it so easy to 

kill because the concept of Being that is supposed 

to be the axis of our existence has been replaced 

by technology and our dependence upon it. Tech-

nology in a way becomes a source of alienation, 

separation and pain for many. Are we doing justice 

to ourselves or to the next generations?  

By Mberikwazvo Ian Chitambo OMI 
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I 
t is not easy to make radical decisions 

to go against the majority; it may be in-

terpreted as betrayal, cause irritation or 

even break bonds. The first time, it 

seems a dream for those seeing you make 

these decisions, a dream that will never be 

actualized. You become a disgrace to many. 

However, proceeding with the decision with 

conviction and trust in love that only flows 

from God will never be disappointing. All 

that is seen negatively with prejudices be-

comes a turning point for making a differ-

ence, a difference not only for one but for 

many. This is the background of the history 

of South Africa. Nelson Mandela, the man 

who had to think hard through the tough 

times of his life, was determined to make a 

difference, which paved the way for the be-

ginning of democracy in South Africa. 

Some of his profoundly appreciated words 

are “What counts in life is not the mere fact 

that we have lived. It is what difference we 

have made to the lives of others that will de-

termine the significance of the life we lead”. 

Are we ready to make decisions that affect 

even our families just for the great glory of 

God? Are we ready to make a difference by 

bringing peace where there is chaos? I be-

lieve this is possible. If some people have 

made it, why not you and me? However, this 

involves risks: risking denunciation by em-

bracing love, the love that binds, better said 

by Dietrich Bonheoffer: “Don’t think your 

way into a new way of action but act your way 

out into a new way of living,” something that 

is never easy. It is the call that Christ invites 

us to, making radical decisions to serve the 

destitute and victims of war among many. A 

call to break the boundaries we have created 

(John 4: 38-44.) It is the love that calls us to 

move from our comfort zones to reach out to 

the other. It is self-denial for others.  

How can we embrace one another when re-

sistance to change is our daily bread? There 

are many ways through which we manifest 

resistance to change and progress. This might 

be a silent withdrawal, apathy, running away, 

talking incessantly, defending and challeng-

ing, being constantly busy, ignoring or pre-

tending not to understand, being critical or 

making excuses.  Being aware of these is the 

first stage of making a difference. ‘Resistance 

is like placing a hand on top of a cup where 

nothing comes in or goes out.’ Let us remove 

the hands of resistance and allow our cups to 

be filled and emptied. Like Martha (John 

11:1-44) it is our call to accept change, to al-

low ourselves to be reminded to leave behind 

our traditions and opt for painful change, a 

change to experience life in its fullness. 

By  Justus OSEKO IMC  
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 WORK IN THE OBJECTIVE SENSE:  
SCIENCE AND TECHNOLOGY 

T 
he universality and at the same time this 

multiplicity of the process of subduing 

the earth throw light upon human work, 

because man’s dominion over the earth 

is achieved in the and by means of work. There 

thus emerges the meaning of work in an objective 

sense, which finds expression in the various epochs 

of culture and civilization. Man dominates the earth 

by the very fact of domesticating animals, rearing 

them and obtaining from them the food and cloth-

ing and by the fact of being able to extract various 

natural resources from the earth and the seas.  

But we subdue the earth much more when we begin 

to cultivate it and then to transform its products, 

adapting them to our own use.  Thus agriculture 

constitutes through human work a primary field of 

economic activity and an indispensable factor of 

production. Industry in its turn will always consist in 

linking the earth’s riches whether natures living re-

sources or the products of agriculture or the miner-

al or chemical resources with our work, whether 

physical or intellectual. This is also in a sense true 

in the sphere of what are called service industries, 

and also in the sphere of research pure or applied.   

In industry and agriculture our work has today in 

many cases ceased to be mainly manual, for the toil 

of human hands and muscles is aided by more and 

more highly perfected machinery. Not only is indus-

try but also in agriculture we are witnessing the 

transformations made possible by the gradual devel-

opment of science and technology. Historically 

speaking, this taken as a whole, has caused great 

changes in civilization, from the beginning of the 

industrial era to the successive phases of develop-

ment through new technologies, such as the elec-

tronics and the microprocessor technology in the 

recent years.   

While it may seem that in the industrial process it is 

the machine that works and man merely supervises 

it, making it function and keeping it going in various 

ways, it is also true that for this very reason   indus-

trial development provides grounds reproposing in 

new ways the question of human work. Bothe the 

original industrialization that gave rise to what is 

called the worker question and subsequent industri-

al and post-industrial changes show in an eloquent 

manner that, even in the age of ever more mecha-

nised work, the proper subject of work continues to 

be man.  

The development of industry and of the various 

sectors connected with it, even the most modern 

electronics technology, especially in the fields of 

miniaturization (of designing or making something 

in a very small size), communications and telecom-

munications and so forth, shows how vast is the role 

of technology, that ally of work that human thought 

has produced in the interaction between the subject 

and object of work in the widest sense of the world. 

Understood in this case not as a capacity or aptitude 

for work, but rather as a whole set of instruments 

we use in our, technology is the undoubtedly our 

ally. It facilitates our work, perfects, accelerates and 

enhances it. It leads to an increase in the quantity of 

things produced by work and in many cases im-

proves their quality.   

However, it is also a fact that in some instances 

technology can cease to be our ally and become al-

most our enemy, as when the mechanization of 

work supplants us taking away all personal satisfac-

tion and the incentive to creativity and responsibil-

ity, when it deprives many workers of their previous 

employment or when, through exalting the machine 

it reduces us to a state of its slave. If the biblical 

words “subdues the earth” addressed to us from the 

very beginning are understood in the context of the 

whole modern age, industrial and post-industrial, 

then they undoubtedly include also a relationship 

with technology, with the world of machinery which 

is the fruit of the work of our intellect and a histori-

cal confirmation of our dominion over nature.  

In that light I surmise that the recent stage of our 

history, especially that of certain societies, brings a 

correct affirmation of technology as a basic coeffi-

cient of economic progress, but at the same time, 

this affirmation has been accompanied by and con-

tinues to be accompanied by the raising of essential 

questions concerning our work in relationship to its 

subject, which us. These questions are particularly 

charged with content and tension of an ethical and 

social character.  They therefore constitute continu-

al challenges for institutions of many kinds for states 

and government, for systems and international or-

ganizations; they also constitute a challenge for the 

church.  

Moses Chanda OP 
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By Cebelihle Cibane OMI 

R 
elation comes with affection and respect. 

A husband treats a wife with affection and 

respect because they are related. Imagine 

if we had this spirituality of relation to-

wards nature. Imagine if we treated plants as our co-

habitants with respect and affection, not as objects 

subjected to our needs. As humans we have adopted 

a negative culture towards nature as such. We have 

taken nature to be in existence for our necessities 

and utility. With all the advancements in our scienc-

es we have become negligent towards nature! 

In her article about Creation, Kathleen Fischer em-

phasises that in Laudato Si, the Holy Father Pope 

Francis “makes clear that we all need a complete 

turnabout in our relationship with the Earth.” This 

relationship begins with small things, such as picking 

up littered plastics, papers and bottles. Beginning 

with the age of mass production a lot has changed in 

people’s relation with the earth. As a result, toxic 

gasses have affected the ozone layer causing a huge 

destruction of our life supporting elements. People 

have lost touch with nature. We have cut trees to 

make way for development but we have underdevel-

oped the structures that support our life. Many of 

earth’s precious species have suffered as a result, in-

cluding us. 

Our relationship with nature has changed from that 

of cohabitants to that of exploiters. We have treated 

nature as a means to an end: as long as we get some-

thing out of it the consequences count for nothing.  

In the age of noise with a lot of artificial sound we 

have ceased to listen to the soft sounding cry of the 

earth. Living in cities with engines rumbling and 

roaring all day long we fail to hear what nature 

speaks. The sound of birds is impossible to hear. 

The sound of rivers is impossible to hear. We have 

lost relation with nature in a radical way. We have 

become strangers to the earth. We have lost contact. 

The effects of this lost contact have been seen in the 

irreversible damage caused to the ozone layer. We 

have seen a tremendous change in climate. People 

living near the poles have experienced the effects of 

this rise in weather temperature even to the point of 

some people losing their lives. Places like Asia have 

had extremely hot conditions, living in places where 

the temperature reaches extreme degrees! Are we to 

point fingers now? That will not help: rather, we 

need to re-find that relation with nature and we need 

to find a means of preserving the little that is left. 

The natural disasters that have taken place over the 

recent years have been attributed to the change in 

climate and we take a central role in that.  

How many of us still look at the trees and grass we 

pass every day, and still marvel at the wonder God 

created? How many of us still look at the sun and 

admire it, rather than running away because it gets 

very hot? This is rare, because of the human effects 

on nature. God’s creation is filled with wonder: look-

ing at the designs of flowers, the flow of rivers, the 

flying and landing of birds, we can see the beauty. 

We can still look forward to the sunshine in the 

morning, the spring rain that brings new life after the 

dry winter: all of these are God’s wonder given in 

order to live well. 

In this age when we have experienced a lot of natural 

disasters we need to work out solutions to prevent 

further catastrophe. Maybe we need to shift our fo-

cus from production to preservation. Becoming in 

touch with God’s wonder will require us to be able 

to invest our time and resources in nature preserva-

tion projects. Give our time in tending nature, plant-

ing trees, dumping toxic waste in safe places, using 

our natural resources with care. These are some of 

the solutions that can help preserve what is left of 

nature. We still need to do more where we are. It 

always begins with a slight change, and there can be 

an enormous change if we make a difference where 

we are now.  

In doing these minor things we will be able to recon-

nect with nature, to find peace and tranquillity in na-

ture. We will be able to grow in our spiritual under-

standing of God’s wonder. In caring for our com-

mon home we will be able to leave a better place for 

generations to come, as Pope Francis says. It begins 

with realising and acknowledging our relation to na-

ture and learning to experience this wonder of God’s 

creation. We have a huge responsibility towards our 

world and all it contains: let us make right what has 

gone wrong by simply doing the smallest action that 

will result in tremendous results. 
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I 
t is a fact that relativism is a trick culture which 

today is used as a major weapon all over the 

world in order to defend particular “feelings” 

to the detriment of the truth. We are aware of 

this tendency today in our society as a channel for 

anyone doing whatever he/she wants to do in order 

to feed the whims of his/her wants. Therefore, rela-

tivism comes into our way of life accompanied by 

the word “tolerance” as a means of adapting every-

thing and everybody on the level that they want to 

fulfil what is thought to be true but in reality is not 

so. 

From our philosophical background, we learnt that 

there are many different forms of relativism such as 

scepticism, empiricism, positivism, sensualism, to 

mention only a few. Nevertheless, philosophically 

speaking, relativism is unthinkable. Travelling to 

ancient historical roots, relativism was philosophical-

ly applied by the Sophist Protagoras of Abdera (481-

420 BC) in his famous statement “man is the meas-

ure of all things”. With him all types of relativism 

originated using “man as measure”. This resulted in 

what we see as an enlightenment period with Kant 

after Descartes emphasising the principle that the 

quality of things may be relative, depending on each 

one and reality. Therefore , this is not absolutely 

true. 

Of course, with those philosophers things started 

moving on in the sense that the individual became 

the reference of reality. The plague of relativism 

became stronger than ever. Philosophers and politi-

cians started developing different kinds of social rel-

ativism such as historical relativism, political relativ-

ism, moral relativism, and so on. Thus, relativism 

became a common guideline for human life in every 

sense, of course, with its consequences. If everything 

is relative, nothing holds good. So, it is impossible 

to formulate either an affirmation or a negation be-

cause the answer depends on the reality of each 

one. Denying the absolute as the foundation of all 

knowledge we affirm that everything is accidental.  

Where is the truth in this plague? If everything de-

pends on the location of the thinker, then, there is 

no truth. Therefore, for me truth is not what is in 

itself: rather, truth is what I think it to be, even if it is 

a simple doxa, (appearance which is not in agree-

ment with the truth). Consequently, ‘truth itself is far 

distant and does not show its power; but the opinion 

of men and women is there and is dominant’ (Pope 

Benedict XVI 1991:86). In this modern world rela-

tivism is the shape of everything a man/woman has 

and lies in the subjectivity of their reality as the last 

answer and base of their existence. Truth is tran-

scendental, truth is accessible to reason because 

‘Being is truth, it is such in its whole transcendental 

extension and it is such for the human intellect 

whose formal object it constitutes’ (Raeymaeker 

1961:86). There is truth that is uncreative: rather, it 

is found if we want to.  

Our society is a slave to appearance. It is a new fash-

ion today and people bow to the power of opinion. 

What is behind that is the philosophical foundation 

of democracy where the fragment of any opinion is 

as valid as if it were truth. Relativism is ‘an attitude 

of modern times that “does not recognize anything 

as definitive and whose ultimate goal consists solely 

of one’s ego and desires’ (Jankunas 2011:2). This 

ambiguity of indifference and relativism has become 

ideology.  

The wind of relativism is based on the concepts of 

“democracy” and “tolerance” and has supported the 

fashion of appearance. Today everything is relative. 

It seems normal to change some values and princi-

ples of the Church. It is relative to be a man by na-

ture and to change to a “woman” or vice-versa. It is 

normal to promote corruption; it is relative to take 

away life or to preserve it; it is relative to have or not 

have a moral life. Relativism is so plausible today 

because of political promotion based on the princi-

ple of freedom. People are afraid to face the reality 

in itself. They are afraid to assume that there is one 

truth which is not relative.  

By: Felisberto J Dumbo, Scj 
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LET TECHNOLOGY AND FAITH BE 

DRIVEN FOR GOD’S GLORY AND 

FULLNESS OF LIFE. 

I 
t is beyond reasonable doubt that technology 

has brought physical and social developments 

to humanity. In other ways, it has opened up 

new horizons for our progress and develop-

ment to greater heights. We use technology to pro-

duce things that have improved our life here on 

earth such as medicine and hospital equipment. To-

day we talk of genetic engineering and many other 

sophisticated machines for diagnosis and treatment 

of diseases. Think about nuclear energy for the gen-

eration of electricity, new digital media such as com-

puters and all sorts of electronic gadgets. Today we 

talk of online studies, online digital reading of Scrip-

tures and prayers, Facebook, Twitter, WhatsApp, 

etc. There is easy communi-

cation, easy access of infor-

mation, and increased life 

span due to medical advance-

ment, improved transporta-

tion, high levels of literacy, 

improved security, increased 

production and reduced de-

pendency on manual labour, 

just to mention a few. Nevertheless, technology’s in-

fluence on our thoughts, attitudes and behaviour 

cannot be underestimated. The extent is so high that 

it is even difficult to imagine a world without it. In 

antiquity, humans had to suffer from the vagaries of 

weather and far greater attacks of diseases due to a 

lack of proper examination and medication. Today’s 

technology provides immediate and possible ways of 

sustaining life. In short, these are plausible facts that 

technology has brought many positive changes to the 

world. 

However, achievements and innovations of technol-

ogy have made many people think that technology is 

a solution to all problems hence valuing technology 

more than anything else. In addition, progress in 

technology has vastly made humans become a self-

destructive species in the universe. The evolution 

from the primitive civilization of the Stone Age, 

through the Iron Age to the present Atomic age has 

left tracks of destruction along humanity’s path due 

to their thirst for power, honour and fame. We talk 

of high death rates or a thousand lives being lost 

within a short time. For instance, the nuclear bomb-

ing of the Japanese cities of Nagasaki and Hiroshima 

(August 1945) claimed approximately 60,000 to 80, 

000 people’s lives as well as depletion of the environ-

ment. Jean Jacques Rousseau, a French philosopher 

and one of the major critics of science, in his essay, 

Discourse on the Arts and Sciences, argues that civi-

lization is the cause of unhappiness or that the cor-

ruption of the society and the environment is caused 

by learning the arts and sciences. Therefore, we can 

strongly affirm that the 

discovery of techno-

logical tools and other 

great discoveries like 

the new world and 

atoms have made it 

possible for humans 

to become dominant 

and threatening to the 

entire planet.  

Faith in an age of technology   

Today, technology is one of the dimensions of life 

that apparently finds its roots in Biblical foundation. 

The infiltration of technology in the realm of faith 

gives us reflection. Surely, both have different pat-

terns on all aspects of human life and the environ-

ment, that is, what people ought to do and ought not 

to do, following the principles of right and wrong in 

human actions, good and evil in intentions and con-

sequences.   

Fulfilling the mission entrusted to us to “be co-

creators and stewards” (Gen, 1:26 ff), we are before 

God not only as God’s image-bearer, but also as a 

creative force in the world. In other words, we are 

called to use productively the creative tools, like wis-

dom and intelligence, “to till the earth and keep 

In as far as technology has given us a 
lot and will still give us many things 

in the future, it is worth noting that it 
is limited and it cannot answer all the 

questions pertaining to our life. 

Matthew Kutsaile  MCCJ  
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it” (Gen 2: 15) for common good and glorification of 

the creator. We are called to recognize the wonderful 

result of God’s creative activity which we may use 

responsibly to satisfy our needs, while respecting the 

intrinsic balance of creation. In this way, technology 

should be seen as one of the creative tools born as a 

gift of wisdom and intelligence of the creator given to 

us to build and order our planet. From this statement 

we can rightly conclude that technology is at our dis-

posal in order to mirror the creative love of God who 

is the author of all things. As such, technology should 

direct us towards what is good and eternal. Benedict 

XVI posits that “truly science and technology can 

serve humanity but it can also be an instrument of 

evil”; we cannot deny this fact in our dotcom genera-

tion. For instance, how many people are being 

gunned down per day yet the Decalogue teaches us 

not to kill. Look at the loss of trust, lies, manipula-

tion, yet the Decalogue prohibits this.  

Ours is a planet in crisis: weighing the cost-benefit 

analysis 

Technology has indeed brought wonders into our 

lives. We are in the modern world of advancement 

in technology, where we are frequently handcuffed 

and caught in a dilemma of choices. Today it is be-

coming more and more an essential part of our lives. 

Everyone enjoys reaping the benefits it offers. These 

benefits come at a cost and sometimes with far reach-

ing consequences. We talk of improved food pro-

duction through GMOs but look at the side effects. 

With the new communication gadgets and services, 

the world has become a global village. But look at the 

insecurity and the decaying of moral values. Indeed, 

there is more leisure, more satisfaction in many fields 

because of technology. In spite of all the positive ad-

vancements, it is an indubitable fact that when tech-

nological mentality is dominant, there is no respect 

for human dignity: human beings are treated as ob-

jects, as a means to an end. It is also common 

knowledge that one group usually benefits from a 

form of technology while another risks suffering the 

negative consequences. Thick gases emitted by big 

industries result in a number of diseases such as lung 

cancer. Technology must not only be evaluated in 

economic terms or benefits. Its impact on human 

beings and the environment should also be taken in-

to consideration. It is good to note that many of the 

environmental effects are cumulative or long term. 

Nowadays we talk of climatic change which has trou-

bled the world. We must ensure that what we decide 

to carry out today will not be detrimental in any way 

to the lives of the future generations or to the minori-

ties in our society or to the environment. There 

must, therefore, be respect for our mother earth and 

the protection of the masses from exploitation. We 

agree with Ian Barbour who says that the welfare of 

humanity requires a creative technology that is eco-

nomically sound, socially just, spiritually sound and 

personally fulfilling. Therefore, whenever we want to 

employ any scientific technique and research, we 

must consider the whole human person and the 

whole complex of his or her responsibilities, not only 

what is natural and limited to this earth but also what 

is supernatural and eternal. 
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By Mario Pellegrino MCCJ 

 

 

 

 

O 
n the 21th of May, 2016, a 17-year-old 

beggar boy, Cebolethu Ngcobo, was as 

usual asking for alms from the people 

in Church Street, in Pietermaritzburg. 

He was a poor boy, obliged to beg in order to sur-

vive as many other people robbed of their dignity 

and of their childhood. One driver stopped at the 

robot and when Ngcobo begged him for a little mon-

ey, he ruthlessly shot him and killed him. This news 

is even sadder when we come to know that the killer, 

a 26-years-old Muslim man, was going to his mosque 

for his usual prayer and that he was arrested there by 

the police.  Here, I have no intention to consider the 

particular religion of the murderer; I am just scandal-

ized by the fact that a person can be on his way to 

his house of prayer and just before his prayer, during 

the trip, kill an innocent poor boy that was just ask-

ing for help. How is this possible? How can we rec-

oncile prayer and murder? How can we sincerely 

look for God and kill God’s children? In which God 

do we believe?  

Ngcobo was a poor adolescent that under the guilty 

indifference of the world was struggling to survive 

through the charity of others. In Lk 11:11f, Jesus, 

foreseeing the obvious answer of his interlocutors, 

asked: ‘What father among you, if his son asks for a 

fish, will instead of a fish give him a serpent; or if he 

asks for an egg, will give him a scorpion?’ This boy 

was asking for some bread to live, and he received a 

bullet in his body; he was asking for life, and he re-

ceived death. He was killed because of his attempt to 

survive and to satisfy his hunger; he was punished 

because of his cross, the cross of poverty, injustice, 

and oppression. Indeed, Ngcobo is the starving, 

thirsty, and poor Jesus who has been crucified again 

in this small boy. Jesus has again suffered injustice: 

he has been oppressed and condemned to death. 

Jesus has always identified himself with all the poor 

and suffering people to the extent to affirm: ‘I was 

hungry and you gave me to eat […]’ (Mt 25:35ff). 

How many times do we fail to recognize Jesus’ face 

in the people who are poor and suffer injustice? 

How many times do we just pass by like the priest 

and the Levite of the parable of the Good Samari-

tan? How good we are to “clean” our conscience 

and to continue to invent excuses and motivations 

for our lack of commitment to the service of Jesus to 

the poor?  

Every day we are developing technology with always 

more sophisticated computers, tablets and smart-

phones but are we also developing and improving 

our being truly human? We increase the potentiality 

of RAM, processors, and iPhones, but do we also 

increase our potential to love? Our technology al-

lows us to communicate with people who live in the 

other corner of the world and we are even able to 

reach the moon! But, are we also capable of reach-

ing the person who is striving to survive and that so 

often lives a few meters from our houses? Are we 

really human and is our heart able to cry and to be 

touched by the suffering of innocent destitute hu-

man beings? Pope Francis, after his visit to Ausch-

witz, questioned where God is. Where is God in a 

world where there is evil, where there are people 

hungry, thirsty, homeless, displaced? Where is God 

when innocent people die because of violence, ter-

rorism, wars, and diseases? Or when children are 

exploited, humiliated, abused, obliged to beg? In-

deed, Jesus is suffering and crucified in all of them, 

he is really present in them and to serve them is to 

serve Jesus personally: they are a true tabernacle and 

a sacrament of Jesus’ presence. In welcoming the 

poor and marginalized like Ngcobo and in putting 

our lives at their service we affirm our credibility as 

Christians. Let us incarnate Jesus’ passion and com-

passion for humanity! Let us follow he who yearns 

for life for everyone, especially for those poor and 

oppressed people who are the favourites of his heart. 

With Jesus, another world, a world different from 

that characterized by the globalization of indiffer-

ence, is indeed possible! 
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Democracy and Family life in Africa: 

Emancipating women and children 

for a harmonious family 

W 
hen dating, gentlemen and ladies 

promise each other thus: ‘we will 

be King and Queen, we will build a 

strong “government” and our chil-

dren will be princes and princesses.’ This paper will 

build from this ideal to 

establish the fact of the 

necessity of ‘politics’ in 

the family, and argue 

against a patriarchal soci-

ety and attempt to show 

how family members can 

coexist in the spirit of 

consensus, elevating the 

women and children of 

the family to a position 

where they, like the 

males in the patriarchal 

society, are able to self-

determine and find iden-

tity. Concern for chil-

dren’s freedom, full participation and identity will be 

central. 

Following up on the mentioned ideal concept of 

marriage, more often than not most couples succeed 

in building up a ‘government’, meaning that they get 

married, but the nature of the ‘government’ is not 

properly or justly determined. The Family in the Af-

rican context is made from this idealised conception 

of marriage, however, no investments in the neces-

sary considerations for democracy are developed. 

Due to its nature, majoritarian democracy is not de-

sirable for the family: it clearly leads to division and 

manipulation which fundamentally destroy family. 

According to Wamala in his article ‘Government by 

Consensus’, traditional African societies are believed 

to have had what is called consensual democracy in 

governance, where decisions were made, mostly by 

men, by way of dialogue and persuasion until con-

sensus was reached. Being a strongly patriarchal soci-

ety for the most part, Africa has for a long time fa-

voured men, side-lining women and children of the 

family. Because the men hold a role of leadership in 

the family, they have tended to be dic-

tators in the family, masters of all they 

survey, that is, the mother and chil-

dren. This is at present strong in most 

rural families.  

Consensual democracy would be an 

ideal to uphold for the family in Africa 

considering the value of persuasion 

and consensus with the addition of the 

involvement of everyone. A normal 

family has three voices: that of the fa-

ther, of the mother and of the chil-

dren, given equal consideration as 

members of a family. Women 

are gradually liberating 

themselves into being equal 

partners in establishing family; 

communication has improved. 

Children are still far from being 

recognised as fully part of the 

family. It appears that they exist merely as prop-

erty rather than equally important members of the 

family who should play a part in contributing to fami-

ly formation. Some modern pastors and parents bla-

tantly tell their young people that “as long as you stay 

under your parents’ roof you do not say anything, 

things are told you: there is no democracy in the 

family.” This is a strong Calvinistic application ac-

Edmund Chiyaka omi 
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cording to Mill’s On Liberty (1948:75) which asserts 

that ‘self-will is offensive and all that a person is capa-

ble of is comprised in obedience, you have no 

choice,’ obedience becomes absolute for dependent 

young people. This gives the idea that children must 

surrender themselves entirely to the will and pre-

scription of their parents and this is problematic be-

cause it relates with the old idea that ‘Children are to 

be seen and not heard.’ It does not appear that the 

family is a reality where every member’s voice mat-

ters and this closes the parents to the desires and 

aspirations of their children’s childhood which deter-

mine who they become in the future. There are cul-

tures where, when families share meals, the children 

are not allowed to say anything at table. They are 

taught that there are no manners in talking while eat-

ing, even if what they have to say matters. At times 

one finds children in a position where their right to 

share ideas is lost, they are not consulted in anything, 

they just see things happening even in matters that 

directly affect them, for example, divorces and re-

marriage. 

A proposal of a new cultural paradigm of the mod-

ern family is necessary, although it might be con-

demned by some as a mere ahistorical conception of 

the family, which will present us with the true nature 

of family. This cultural paradigm will be such that 

the social and cultural beliefs are altered to the effect 

that principles such as democracy, freedom, rights, 

law, free-determination and diversity are considered 

to be irrevocable for a harmonious existence of fami-

ly; where the excess of paternalism is kept under 

check. Families should transcend things such as sex, 

age and dependency. Parents ought to lay down ex-

pectations for their children and let them act freely 

as a way of teaching them autonomy and responsibil-

ity, persuasion and consensual democracy. Women 

and children should be freed from authoritarian fig-

ures, namely, husband and parents respectively. 

Family should be a fundamental feature of democra-

cy in which freedom of action, speech and expres-

sion are guaranteed. While democracy facilitates in-

dividual freedom and social cooperation, family 

maintains its nature as a ‘non-political’ manifestation 

of democracy. 
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S 
ome people wisely maintain that human ex-

istence – ‘life’ on earth – is a ‘destination’. 
And so it follows that one should live it to 

the full and enjoy every bit of it whatever the 

cost. Of course, this is sensible on the grounds that 

after death one goes into extinction. There is a very 

dim light on the other part of the story making it un-

clear to read. Therefore, one should enjoy life while 

it lasts. 

On the other hand, some others believe that ‘life’ is a 

‘journey’. From a layman’s point of view, by defini-

tion, a journey is an act of travelling from one place 

to another. Symbolically, it could mean a metamor-

phic change from one stage or level of life to anoth-

er. One important thing about ‘journey’ (long or 

short) is that it involves a ‘change’ of, probably, envi-

ronment or experience. In this regard, is human ex-

istence on earth a ‘journey’? The act of giving birth 

to a child involves the child’s change of environment 

from the mother’s womb to the ‘real world’. Perhaps 

that is where the journey begins. Of course fear is 

peculiar to a journey to the unknown, hence the 

child’s cry at birth.  

After having established that ‘life’ could be a journey, 

comes the geographical question: where is the desti-
nation? Children grow up not knowing exactly where 

they are heading to or what they want to become. 

Students are not so sure where their studies will lead 

them. A merchant keeps wondering what the out-

come of his/her business will be. People of various 

capacities and vocations at different levels of life are 

faced with this possible challenge of what will be-

come of them in the future. This uncertainty brings 

about the struggle people experience in life, that is, a 

struggle to make sense of the journey.  

There is common ground for both those who believe 

life is a journey and those who do not. All shall die 

on completion of their life span. But if life on earth 

were to be a destination as some argue, then there 

would be no need to die because ‘death’ entails a 

‘change’ or ‘transition’ into the unknown. Those who 

claim that life is a journey also assume that after 

death, life continues. This, by implication means that 

for them after death, the journey continues. But the 

question is: to where? This is the uncertainty of life. 

Perhaps everyone is involved.  

 

 

 

By Columba Akanimo SPS 

What love does is never to hurt, 

It’s just a mission to make you whole. 

Its passion can keep you tarrying for nights; 

Yet you wish it never ends. 

The fire of love burns more than hell, 

And its juice is sweeter than honey. 

I once had a precious treasure, 

That treasure happened to be my heart. 

Being so dear, I never wanted a scratch. 

I preserved it hidden deep within me. 

Covered and well protected I left it there, 

Just for fear that someone might cause it damage. 

 

No one else knew where it was hidden. 

It was beyond the view of a random search. 

Sometime I went to see where it was hidden, 

Only to realize that it was stolen; 

I wonder who found the key to that dungeon. 

So afraid, I have lost my treasure; 

I found it in the hands of a lover. 

“Do you know you have taken my life?” I queried. 

“That was the easiest way to get you;  

because I wanted you at all cost”,  

came the response. 

 

Love can keep a king sleeping in the bush; 

Not minding the discomfort of the scene. 

If you ever had a dream of love, 

You would know how difficult it is to awake. 

Hope you always know the rhyme: 

That love is blind but not a crime, 

Just like a game but not a blame, 

 

It’s meant to be played but not betrayed. 

Love doesn’t see a body disfigured; 

It only sees a beauty that is attractive. 

Love songs are meant to tease the heart, 

Just like stories refresh the mind. 

Imagine what banana does to the monkey, 

A kiss does the same to a lover;  

And friendship the same to a loner. 

Some fall in love and rise again, 

Others fall and never have the chance to rise. 

Above all things, love is sacrifice. 

 

Love satisfies more than food and drink; 

But it can hurt more than sword and gun. 

One in love lives more than one in wealth; 

Also a lover is prone to heart attack. 

Every coin has two different sides. 

But we have no other choice than to love 

Just because love is divine. 

 

LOVE DIARY (By Columba Akanimo SPS) 
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This is the official Name of the club as document-

ed in our constitutions and we bear the motto 

‘Sukuma’ a word derived from Zulu language for 

‘Stand up’, a call to be a voice and light in matters 

where justice, peace, integrity and charity seem 

compromised among our brothers and sisters. We 

are composed of brothers and sisters from differ-

ent congregations/societies and nationalities with 

Fr. Gideon Sibanda-CMM as our patron/advisor 

and we are based on the principles of democracy, 

non-racism, non-sexism and non-profitability fos-

tering the common good of all within and outside 

the Institute. 

Among the many objectives as stipulated in our 

constitutions we have been involved in justice and 

peace activities, in group discussions and actions, 

being in the forerun in humanitarian issues, initiat-

ing projects to promote human life and stand with 

our sisters and brothers in times of insecurity as a 

voice to the voiceless. 

For our outreaches, we managed to identify some 

needy families in Jika Joe, Site 11 and Afghanistan 

slums and issued some clothing, beddings and 

dishes. On the same note, we managed to hold 

talks with many families and share our time and 

gave them a listening ear. 

We were privileged to be involved in a ‘Silent 

Protest’ against drugs and addiction in Woodlands 

(PMB) organized by St. Martin de Porres Parish 

among other Churches in that area under the 

theme, ‘SET MY PEOPLE FREE’ (Exodus 5:1) 

and sub-themes ‘Say No to Drugs’, ‘Set me free’, 

Users are losers’, Hugs Not Drugs’, Save the Youth 
from Drugs’ etc with a call to help the young peo-

ple come out of this imprisonment. 

By the end of the year, we managed to have our 

last out-reach at Denis Hurley Centre in Durban 

where we went to ‘learn by serving’, celebrating the 

memorial of St. Vincent de Paul, Patron Saint of 

all works of charity especially for the poor by clean-

ing stores, dishes, preparing lunch and serving the 

homeless and the refugees who are beneficiaries of 

the Nkosinathi Project there. 

So far, we are dreaming of strengthening our bonds 

with other Institute clubs and the administration at 

large through the Student forum and in addition to 

what we have been doing, we have plans of availing 

text books to pupils those from slum and poor 

families especially from Grade six and above in 

order to equip them for their Matrix. 

Lastly, we appreciate the Institute at large for allow-

ing us to function under its name (SJTI-Oikos 

Group) and premises, our different communities 

and individuals for moral, material, financial and 

personnel support. Your prayers have also been a 

source of force to keep us propelling higher and 

higher zealously. May the Lord bless each one of 

us abundantly and grant our heart’s desires in our 

missions. 
We are accessible through the SJTI website 
<http://www.sjti.ac.za/student_associ.html> and you 
can get and like us through Facebook page <SJTI-
Oikos Cedara> 

By Uarasse Nelson Calisto   IMC  
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T 
he Interfaith Dialogue Forum (IDF) is a 

newly formed student association at SJTI. 

The Interfaith Dialogue Forum (IDF) was 

officially launched at SJTI on Friday, 

26th August 2016 at 10:30 AM. After a brief presen-

tation of the group by IDF members, Fr Neil Frank 

(Institute President) made the official declaration on 

behalf of Student Forum and Institute administra-

tion. IDF is now one of the official student associa-

tions at SJTI. Within the forum, the forum members 

aim at creating a firm foundation of their Christian 

faith so that they may be able to engage with both 

unbelievers and believers from other faiths or reli-

gions. They also aim at dedicating themselves to en-

riching each other as forum members by sharing on 

various issues pertaining to ecumenism, other reli-

gions or faiths and interreligious dialogue during 

meetings. Within SJTI, the forum aims at fostering 

awareness regarding ecumenism, other religions or 

faiths and interreligious dialogue among the students.  

Outside SJTI, the forum aims at participating in dia-

logue with other religions or faiths through personal 

encounter, debates and discussions where possible, 

collaborating with other religions and interfaith 

groups and organisations both within and outside 

Pietermaritzburg and being conversant with im-

portant religious celebrations of other religions or 

faiths and attending such celebrations and other in-

terfaith activities where possible as a sign of solidarity 

and dialogue. For flexibility purposes, the forum 

does not have a formalized structure for meetings –  

the chair of a particular meeting plans the agenda of 

that day.  During meetings, discussions are often cen-

tred around interfaith dialogue, ecumenism, other 

religions or faiths and the Catholic faith. The forum 

also invites speakers from other faiths or religions to 

join their discussions or to address them during 

some of their meetings.  

The forum meetings take place on the first two Fri-

days of every month during the academic terms. If 

there are no public SJTI activities which every stu-

dent is expected to attend, then the duration of the 

group meetings is 1 hour (10:30 – 11:30). But if 

there is a public institute event, meetings are held 

between 10:00 and 10:30 before the public SJTI 

event which normally starts at 10:30. With regards to 

membership, any SJTI student is eligible to be a full 

member of the forum. One can also become a part 

time member, should he or she have other commit-

ments within SJTI which may hinder him or her 

from attending IDF meetings, events and activities 

regularly. Each member is required to attend meet-

ings and other events and activities regularly where 

possible. All members are considered equal in all 

aspects and their active participation is strongly en-

couraged and expected and the coordination of the 

meetings is either voluntarily or through appoint-

ment by forum members.   

 

By Isaac Mutelo, OP  

 We now know that no religion can claim an  exclusive monopoly on salvation and truth  
Ayoub  
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 SJTI BAND GROUP 

The band group is comprised of people who are interested in creative music; we like to sing, play instru-

ments. We play, sing and create new sounds. We also welcome those who want to learn how to play instru-

ments or learn how to sing. We are also available for call-ups to play at events and occasions. If you feel 

called or interested in music: singing or play instrument or doing both, we meet every Friday in the institute 

hall by 10:30 am to 12 noon.  

The openness and renewal brought by the Second 

Vatican Council into the Church resulted in the 

birth of the Catholic Charismatic Renewal (CCR) as 

one of its immediate fruit. In 1967, only two years 

after the closing of Vatican Council II, many among 

a group of students from Duquesne Catholic Univer-

sity in Pittsburgh during a retreat claimed to have 

been filled with or baptized in the Spirit. Such a per-

sonal experience was seen as vital to salvation as evi-

denced through the manifestation of the Holy Spirit. 

From that moment, the group grew and many Cath-

olics begun claiming to have felt God’s action in 

their lives after a well organized prayerful event 

which included study of the Sacred Scriptures. 

These meetings became known as life in the spirit 

seminars and were followed by the outpouring of 

Holy Spirit upon those present (baptized in the Spir-

it) after which one is commissioned to practice the 

practical gifts of the Spirit. The CCR continue to call 

for a radical surrender and heart-to-heart personal 

relationship with Christ Jesus as based on the gospel 

of salvation and church teachings. 

The Catholic Charismatic Renewal is creating fresh 

and strong roots throughout the world especially in 

Africa where Catholic liturgy is rooted in active cele-

bration, dancing, joyous singing and playing of in-

struments. The spiritual openness of the CCR gives 

it room to cooperate with other Christian denomina-

tions such as Pentecostals in the evangelization of 

the gospel spiritually and ecumenically. Most charis-

matic communities worldwide conduct healing and 

deliverance services, Gospel power services, out-

reaches and evangelizations where the presence of 

the Holy Spirit is felt and where miracles do occur. 

One is not only able to have an intimate relationship 

with Jesus and able to proclaim him as Lord and 

Savior but one is also able to walk in the fruits of the 

Holy Spirit (Galatians 5:22-23). Thus, one who is 

empowered with the gifts of the Holy Spirit (1 Co-

rinthians 12:8-10) can continue building up the 

church community. In that sense, one is called to 

total dedication and self-sacrifice and challenged to 

mature in the spiritual and corporal works of mercy 

and fruits of the spirit.  

The CCR group at St Joseph’s Theological Institute 

was reborn in 2013 (it was originally born in 2006 

and became inactive in 2010 after most of the found-

ing members completed their studies) by a group of 

students from various religious communities who 

decided to come together and set aflame the fire that 

had been already blazing in many countries and uni-

versities. The Group has been actively involved in 

various activities and ministries such as praise and 

worship, prayer ministry, visitations, evangelization 

and stewardship. The CCR hold prayer meetings 

which aim at providing spirit-filled atmosphere for 

bible sharing and reflections, prayers and testimo-

nies and so forth. By creating confidence towards 

actualizing individual gifts for the Body of Christ in 

its member, it helps others to yield to the action of 

the Holy Spirit in their lives, and in the service of 

others; hence, good leadership skills are part of its 

target. As part of its objectives, the CCR organise 

seminars and talks by outsiders with the permission 

of the Institute for spiritual transformation of all to-

wards growing in faith and holiness. It also encour-

ages prayerful visitation of the sick and the less privi-

leged. The flexible prayer meetings involve praises, 

scripture reading and sharing, worship, invocation of 

the Spirit, warfare, intercessory and thanksgiving. 

The group remains grateful to the pioneers and all 

those who have worked hard to safeguard its pres-

ence at the Institute. For those who would like to 

join us, we normally meet in third year philosophy 

classroom in the philosophy department every Fri-

day around 10:20 am, unless there are Institute activ-

ities on a Friday which take precedence. God is 

good, all the time.  

Catholic Charismatic Renewal: Origin and Presence at SJTI  

By Isaac Mutelo, OP  

By Festus Vambe  
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A TRIBUTE TO THE OUTGOING STUDENTS 
OF THE PHILOSOPHY  

DEPARTMENT 

  

“At last all powerful master, 

 You give leave to your servant to go in 

peace according to your promise. 

 For my eyes have seen your salvation 

which you have promised to all na-

tions.  

The light to enlighten the Gentiles  

And give glory to Israel, your people” 

Lk 2:29-32.  
This passage of the scripture comes to mind as I 

write this piece as an outgoing student of the philos-

ophy department at SJTI. Oh my God! It’s already 

three years down the line; how time flies one may 

say.  Feelings of joy, happiness, excitement abounds 

in my heart and I believe it is shared by my class-

mates as well. It has been three years of coming to 

lectures, listening to the lecturers, battling with as-

signments, seminar classes, and exams. We have 

stuck to our guns and carried on faithfully believing 

that at the end of the tunnel there is a light. Now we 

can proudly proclaim with our chest up high the 

words of scripture written above. We can now leave 

in peace to continue on the path which God has 

promised us. For our eyes have seen the salvation 

of quality education at SJTI, which the institute 

promises all who come to study at it. We hope to 

carry the light of knowledge to all we encounter, to 

nourish their lives and give glory to Gods name.  

At this point, it is important to acknowledge the ef-

forts of those who over these years have impacted 

on us. The list is long, and one does not even know 

where to begin. Nevertheless we are very grateful to 

all the lecturers whom we have encountered in the 

last three years. We commend your hard work, 

commitment and dedication which you all showed 

while teaching us. We acknowledge the profession-

alism which you all showed. We are grateful. May 

God reward you all. We also appreciate the leader-

ship of the institute in steering the affairs of the insti-

tute and making sure that things go on well and 

qualitatively. We thank the student body for making 

our stay here worthwhile, through the various extra-

curricular activities we have come to blend and 

share rich experiences together.  

To the out-going students (philosophy 3), I say keep 

your heads high and be proud of what you have ac-

complished. Nevertheless do realize that this is the 

end of the beginning for all of us, after now we all 

take different paths in life hoping to come out suc-

cessful in whatever endeavors we choose to pursue. 

I say to you whatever is good, noble, just, and 

worthwhile as long as it glorifies God and humanity, 

and as long as you find happiness, keep doing it. 

Long live SJTI, long live the philosophy depart-

ment; long live the class of 2015/2016. Hurray!!!!!!!    

BY FESTUS VAMBE. SPS 
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A 
s we come to the end of our service, we 

look back with gratitude on the journey 

that we have made together. We chose 

to work together as an Institute and if 

there were some achievements, we owe them to 

each other. If there 

were some failures, we 

too partake of them to-

gether as a family. With 

the support of those 

who worked with us, we 

actualised the Ubuntu 

Philosophy and unleashed the potential that is in 

each one of us; on the other hand by our isolation 

and desertion, we became like the man in the para-

ble of the talents who hid his talents in the ground 

and thus failed to produce ( Mt 25: 18). 

We cannot quantify or point out what we achieved 

but we pose a litany of questions to be discerned by 

each one of us: How did we utilise the facilities in 

the Institute? Did we familiarise ourselves with our 

General Prospectus and the Student Forum Consti-

tution? How actively involved were we in sports 

(Cluster, Olympics, Cedara Tournament, and other 

friendly matches)? How did we interact with each 

other outside lectures? How much do we know 

about our brothers and sisters from other coun-

tries? How did we use our time in the Institute? 

How close were we to our lecturers and did we 

meet them for academic advising and were they 

available to us? Which clubs or associations do we 

belong to and of what consequence are they to our 

Institute? Have we become better stewards? Do we 

know how the Student Forum funds its activities 

and how the funds are managed? Have we pro-

posed or come up with better ways of managing 

these funds? Do we know and share in the struggles 

that our Institute is going through to be aligned?  

We want to be remembered for asking such ‘trivial’ 

questions and reminding students that they deserve 

to get value for the time and resources that they in-

vest in the Institute. These questions point to ordi-

nary things that we as the 

2015-2016 Executive, togeth-

er with your support and 

availability, managed to ad-

dress in extraordinary ways, 

with commitment, passion, 

zeal and enthusiasm. We 

acknowledge the support of the administration, 

formative team, the community representatives, 

class representatives, leaders of the different clubs 

and associations, and the three committees (sports, 

entertainment, and publicity). Indeed in the spirit of 

stewardship, we want to be remembered for not be-

ing afraid of making both popular and unpopular 

decisions.  

Though the Executive lost two members; Commu-

nity Animator (Paulus) and Treasurer (Sr Ottilia) we 

managed to sail to the end and we thank the stu-

dents for nominating Godfrey Chikaura who re-

placed Paulus. Indeed we gave value and valour in 

all that we did and we are confident that we have set 

a precedent for the coming office bearers.  They 

have a task in promoting the values we established, 

capitalising on our strengths and watching out for 

our weaknesses. This is the family spirit that we 

want to bequeath to them. Together we did great 

things for God, for each other and for our Institute; 

with St Daniel Comboni we are confident that even 

though we may not have achieved anything, God 

will be pleased with our good intentions. 

“Indeed in the spirit of  Stewardship, 

we want to be remembered for not 

being afraid of  making both popular 

and unpopular decisions” 

By Robert Kinena Ndungu MCCJ  
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Dear comrades and friends of SJTI, after the powerful statement ‘Missionaries of 

Africa have done it again’ by Robert Kinena Ndung’u MCCJ, many of you were enthusi-

astic to hear from us. We take this opportunity as a new student Forum, to express our 

sincere gratitude once again. We are humbled to accept the services and challenges that 

are attached to the responsibility, which you have entrusted to us.  However, it is good 

to remember that SJTI is not a secular institution, but a Catholic Institute of higher stud-

ies. It is in the line with the gospel value of service, that we are taking up these responsi-

bilities. Our moto, which will guide and determine our action plan is: ‘semper servire, 

numquam serviri’, To serve always, never to be served. It is with this motivation that we 

will try to contribute to the building of SJTI to the best of our ability. However, the reali-

sation of our visions will require your full participation and collaboration. It is only when 

small pieces of different sizes and colours are put together, that we can do well in build-

ing up the mosaic of our Institute, in simplicity and courage.  

 

Elie Sango M. Afr.  


